A HISTORICAL PRESENTATION
For Incidents Prior to Macedonius and His Followers

Which led to the Council of Constantinople
(The Period between the Council of Nicea in 325 AD 

and the Council of Constantinople in 381 AD)

The Effect of Origen’s Teachings on Heresies Related to the Holy Spirit:

The teachings of Origen on the Son and the Holy Spirit paved the way for three heresies, namely: the Arian Heresy, the heresy of denying the divinity of the Holy Spirit, and the heresy of the procession of the Holy Spirit from the Father and the Son.

Origen placed the Holy Spirit on a level inferior to the Son, not only in honor but according to origin. He decided that only the Son is from the Father, but the Holy Spirit is from the Father through the Son. Here lies the foundation of the Catholic innovation concerning the procession of the Holy Spirit from the Father and the Son.

The gospel of Saint John says, “All things were made through Him”(Jn 1:2). In his commentary on these words Origen wrote, “Now, if as we have seen, all things were made through Him, we have to enquire if the Holy Spirit also was made through him. It appears to me that those who hold the Holy Spirit to be created, and who also admit that “all things were made through him” must necessarily assume that the Holy Spirit was made through the Logos, the Logos accordingly being older than he. And he who shrinks from allowing the Holy Spirit to have been made through Christ must, if he admits the truth of the statements of this gospel, assume the spirit to be uncreated. There is a third resource besides these two (that of allowing the spirit to have been by the Word, and that of regarding it as uncreated), namely to assert that the Holy Spirit  has no essence of his own beyond the Father and the Son… [However], there are three hypostases, the Father and the Son and the Holy Spirit; and at the same time we believe nothing to be uncreated but the Father. We therefore, as the more pious and the truer course, admit that all things were made by the Logos, and that the Holy Spirit is the most excellent and the first in order to all that was made by the Father through Christ. And this perhaps, is the reason why the spirit is not said to be God’s own Son.”

Thus Origen paved the way for both Arius and Macedonius to deny the divinity of the Holy Spirit. Theognostos also fell into the same error since he depended on the teaching of Origen.

Question: Does the main root of the Macedonian heresy lie in the Arian Heresy and the teaching of Origen?

If someone says that the Son and the Father are not equal in essence this implies that he thinks that the Father is isolated and independent. This thought either leads us to think that the Son is not equal to the Father, or that the Holy Spirit is not equal to the Father and the Son. It all started with one idea; that the Father is superior to the Son and the Holy Spirit according to essence. Pope Theophilus was correct in saying that Origen is the source of all heresies. Truly Origen generated all of these heresies including the Nestorian heresy, since he believed that the Logos united to the human spirit of Jesus before the creation of Adam, and that in the fullness of time this spirit -the only among human beings that did not fall- came to the womb of Mary. The concept of the human spirit joining the divinity with the body of Christ was adopted by Nestorians, but it originally emerged from Origen. 

The Teaching of Early Fathers on the Holy Spirit

At the end of the Third Century Methodius of Tyre (260-312) witnessed to the apostolic tradition of the church concerning the Holy Spirit in saying that He is “of one and the same essence with Him (the Father) .”

Saint Ignatius of Antioch, the Theophorus (the first Patriarch of Antioch after the apostolic era, and after whose name all the patriarchs of the see of Antioch are named, eg. Mar Ignatius Yaacoub III, Mar Ignatius Zaka I, etc), wrote briefly in his letters about the Holy Spirit, but with genuine awareness of His work in the church. He speaks of the Trinity together in two passages, one of which has the order of Son, Father, and Spirit.
 So he names Him among the Trinity with distinct relation to His person.

Saint Ignatius knew that the Holy Spirit said, “Now separate to Me Barnabas and Saul for the work to which I have called them” (Act 13:2). In other words, the Holy Spirit  leads, speaks, teaches, and guides. It is not easy to comprehend that the Holy Spirit has a personality. We know the Father; and we also know that the Son came in His own person and lived among men who saw Him, so no one denies that the Son is a person. However, the Holy Spirit is sometimes considered only power or energy. Here, the importance of the declaration of Saint Ignatius emerges, since it expresses the faith once handed down concerning truth of the Holy Spirit. This was due to his being very close to the apostolic era. 

Theophilus of Antioch in his writings applied the word “Trinity” to the godhead. The members of the Trinity are God, His Word and His Wisdom.
  It seems that when he referred to the Holy Spirit, by “Wisdom” he meant the spirit of wisdom, but during the early centuries of Christianity the expressions were not yet clear, and the title “spirit of wisdom” was not yet fixed for the Holy Spirit, so instead he used the word “wisdom”.  

He wrote, ((( “The Trinity of God and His Word and His Wisdom”. 
 

The importance of this saying is that he applied the title “Trinity” for the three hypostaseis, for the first time. In the gospels, our fathers the apostles baptized in the name of the Father, the Son, and the Holy Spirit, and spoke of the Holy Spirit, the Father, and the Son. The first to put the three in the one expression of ( “Trinity” was Theophilus of Antioch. He calls the Holy Spirit “Wisdom”, but since he said “God, His Word, and His Wisdom” it is understood that the third title applies to the hypostasis of the Holy Spirit. We do not deny that the Holy Spirit is the spirit of wisdom. As previously mentioned, during the days of Theophilus, theological terminology was not yet fixed, so each one expressed the faith within himself with certain expressions. However, we appreciate the favor  Saint Theophilus did in presenting the expression “Trinity” to the ecclesiastic theological terminology.

Saint Athanasius in his third discourse against the Arians resisted the concept of the Holy Spirit unifying the Father and the Son, or that the Holy Spirit is the bond between the Father and the Son. If the Holy Spirit was merely a bond of unity between the Father and the Son, He would not have been a hypostasis. This is the error that the Catholics fall into until the current days. The Catholics say that the Father is the lover, that the Son the beloved, and that the Holy Spirit is the love that unites them both.

Saint Athanasius resisted this concept saying, “for the Son does not merely partake the Spirit, that therefore He too may be in the Father; nor does He receive the Spirit, but rather He supplies it Himself to all; and the Spirit does not unite the Word to the Father…And the Son is in the Father, as His own Word and Radiance” 

If the Father was the lover, and the Son the beloved this means that dynamic action applies only to both of them. Thus the Holy Spirit becomes only an energy that they both exchange. 

In our Triune understanding, the three hypostaseis exchange love with each others. Love is an attribute of essence and not a hypostatic attribute that concerns the Holy Spirit. Love is an attribute of essence in the Father, the Son, and the Holy Spirit; with the same power and effect. Each hypostasis loves the other two and exchanges love with both of them. We never exclude the Holy Spirit from this rule.

Arian Expression Concerning the Holy Spirit:

We believe… in the Holy Ghost, the Paraclete, the spirit of truth, which; He promised to the Apostles to send forth after His ascension into heaven to teach and to remind them of all things, to comfort and sanctify those in the church who believe. The Son offered the Holy Spirit to the church according to God’s will. Therefore we anathematize whosoever say that the Holy Spirit is not created, and whosoever intermingles between the person of the Holy Spirit and the Son or say that he is from the Father, or say that He (the Holy Spirit) is from the Son, rather He is by Him not from Him, in other words sent by Him to the world.  We reject the non-biblical expression “of the same essence-co-essential” for the Father, the Son and the Holy Spirit. 

These definitions were written in the period following the council of Nicea in 325 AD, and 360 AD. The Arians, as well as the Eusebians, were able to abundantly explain their points of view concerning their denial of the divinity of the Holy Spirit in the numerous creeds which they spread throughout the world, after the councils that they held. (Eusebius of Nicomedia (now a province in Turkey) was one of the magnates of the Arian trend).

The Holy Spirit Until the Council of Constantinople in 381 AD

Saint Athanasius declared his opinion of the Arian attempt to distort the faith in the Holy Spirit. In his first discourse against the Arians (chapter 8) he wrote, “…how can he be orthodox concerning the Spirit, while he speaks profanely of the Word..”
 denying that the Word is of the same essence of the Father.

What Saint Athanasius said can be considered a prophesy or an insight. It actually occurred that after the Council of Nicea, with its controversy concerning the divinity of the Son, the controversy over the Holy Spirit started. Saint Athanasius began to fight against the denial of the divinity of the Holy Spirit. In 360 AD he issued the first comprehensive explanation on the person of the Holy Spirit and His procession from the Father.

The orthodox fathers had to face the problem of the creed of faith which stopped at “we believe in the Holy Spirit”. In Nicea the Fathers considered that since the Nicene creed of faith mentioned the Holy Spirit in a divine frame, this would be sufficient (Father Pantocrator…. One God Jesus Christ… and the Holy Spirit). The phrase “we believe” was mentioned before each name of the three hypostaseis (We believe in one God the Father almighty… we believe in one God Jesus Christ the only begotten son of God… we believe in the Holy Spirit…). Any Christian in the true path feels that the Nicene creed is a clear declaration of the Church faith in the Holy Trinity.

The Nicene creed of faith did not mention that we believe in any other except the three hypostaseis, but since the controversy was heated concerning the divinity of the Son, the creed explained the divinity of the Son in detail. Later, at the Council of Constantinople the section concerning the Holy Spirit was appended.

After the return of Saint Athanasius from exile, he presided over a council in Alexandria (362 AD) and issued an edict called the Antiochene Tome (since it was sent particularly to Antioch), carrying the first condemnation that the church issued concerning the denial of the divinity of the Holy Spirit. Bishop Polinus of Antioch received this document with pleasure, approved and subscribed to it. In this document, the council of Alexandria declared very clearly that the Holy Spirit is one in essence with the Father and the Son ((
(. Saint Athanasius preferred not to use the expression homo ousion tou patri, since the expression “one in essence” was easier. The circumstances were fiery due to the presence of numerous semi-Arians in Antioch (like Eusebius of Nicomedia, Eusebius of Caesaria who were the cause for the exile of Saint Athanasius four times and an unexecuted fifth time).

After this epoch emerged Macedonius and Marathonius who seriously refused the divinity of the Holy Spirit. They continued teaching that the Holy Spirit is created and servant of God. Therefore they were called, together with their followers, Pneumatomachos (enemies or fighters of the Holy Spirit) whom the church then anathematized.

During this controversial period, Macedonius sent a delegation of his council of Lampascus in 365 AD, to Pope Liberius of Rome, He succeeded in convincing Pope Liberius, and gained all the Italian bishops as supporters for his false teaching on the Holy Spirit. He claimed that he was steadfast to the rules of the holy council of Nicea. 

The famous historian Hefele mentions that Rome was not tranquil between 368 AD and 381 AD. It convened successive councils (in 369, 374, 380) in which it regained its orthodoxy and decided that:

1. The Holy Spirit is not created;

2. He is one in honor and essence and power with the Father and the Son;

3. He is eternal, omniscient, omnipresent, distinct in Person, worshiped by everyone, proceeding only from the Father, in full absolute unity with the Father and the Son.

Consequently, it anathematized Arius, Macedonius and Eunomius
 and all who those who denied the eternity of the Holy Spirit and His procession from the Father.
 Rome declared its faith five years after the death of Saint Athanasius, based on the decisions of the councils of Alexandria regarding the Holy Trinity as one divinity, one power, one honor, and one glory. This was named Tome of Damasus
. It was accepted in Antioch where, according to Hefele, 146 bishop convened in 378 AD.

These were the incidents that led Pope Timothy I and the Orthodox bishops to continue the creed of faith at the Second Ecumenical Council in Constantinople in 381 AD.  Thus the creed is entitled the Nicene-Constantinople Creed where the section concerning the Holy Spirit was appended, “Yes we believe in the Holy Spirit the life-giving God Who proceeded from the Father, we worship Him with the Father and the Son...”

The Council of Constantinople reaffirmed the anathematization of Arius and Macedonius, besides Sabillius and Apollinarius. Orthodoxy was victorious after the great controversy that Saint Athanasius suffered before and after the Council of Nicea and until his repose in the Lord 373 AD.

The Role of Eusebius the Historian

In recalling this epoch, we cannot ignore the role of the famous historian Eusebius of Caesarea (264-340 AD), who was a member of the semi-Arian sect, and zealot to Origen. He was not precise in his theological expressions, and this means that we can easily count him as one of the chief Arians. Concerning the Holy Spirit, he wrote the same concepts that we already mentioned in the teachings of Origen.

Eusebius believed and taught that the Holy Spirit is third in dignity, glory, and rank (meaning in essence). He described the Holy Spirit as receiving light from the Word, as the moon in the orbit of Divinity, and that He obtains all His existence and traits from the Son. Thus he did not consider Him God, did not give Him the same rank of the Son, and did not believe that He was uncreated. He believed that since He does not receive His origin from the Father as the Son, then He must be one of the creatures that were created by the Son. His exact words were:

((((


Eusebius then makes up for this surfeit, hoping that he might regain the biblical dignity to the Holy Spirit. He says that despite being a creature, he is higher and better that all creatures….

It is clear from these writings of Eusebius, that the procession of the Holy Spirit is only related to His mission, as a temporal incident. For example, when Christ the Lord said, “But when the Helper comes, whom I shall send to you from the Father, the Spirit of truth who proceeds from the Father, He will testify of Me” (Jn 15: 26). Eusebius considered that the Holy Spirit proceeded so that the Son could send Him. In other words, He proceeded at a certain time to be sent. Thus Eusebius annulled the eternal attribute of the Holy Spirit. 

I hope that whoever defends Origen will study the writings of Eusebius of Caesarea the historian, (who was one of the greatest defenders of Origen) in order to discover the err in their defense.

Here I offered a historical perspective for the incidents that preceded and led to the Macedonian heresy. I have also presented the causes for the convening of the Council of Constantinople.  
� Origen, Commentary on John ii.6, ANF 10:328, quoted by Stanley M. Burgess, The Spirit and the Antiquity of the Church, Hendrickson Pub. USA, 1984, p. 73


� The Ante Nicene Fathers, Vol. 6  Methodius, Eerdmans Pub. Com., Grand Rapids, Michigan, reprinted 1978, Oration Concerning Simon and Anna, par. 2. p. 384
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�The Ante Nicene Fathers Vol, 2 Theophilus, Eerdmans Pub. Com., Grand Rapids, Michigan, reprinted 1978, Theophilus to Autolycus, Book 2, Chapter 15 p. 101.


� N & P. N. Fathers, series 2, Vol.  IV, St Athanasius, Eerdmans Pub. Com., Grand Rapids, Michigan, reprinted 1978, Four Discourses against Arians, discourse III, chapter 25, par 24, p. 407.


� N. & P. N. Fathers, series 2, Vol.  IV, St Athanasius, Eerdmans Pub. Com., Grand Rapids, Michigan, reprinted 1978, De Synodis, P. 454, 464-467.


� N. & P. N. Fathers, series 2, Vol.  IV, St Athanasius, Eerdmans Pub. Com., Grand Rapids, Michigan, reprinted 1978, Four Discourses Against Arians, Discourse 1, chapter III, par. 8, p. 310.


� One of the disciples of Arius to whom Saint Gregory the Nazianzen wrote his Five Theological Orations.


� Rome continued to struggle against the procession of the Holy Spirit from the Father until the 11th Century. One of the popes of Rome in the Ninth Century wrote the creed of faith on two plates of silver and displayed them at the door of St. Peter’s Cathedral. The two silver plates contained the creed of faith in Latin and Greek without the addition filioque. This heresy started in Spain in the 6th Century when they were fighting against the Arians there and trying to prove that the Son is equal to the Father. They proved that the Son was equal to the Father, but one of their proofs was that the Holy Spirit proceeds from the Son as from the Father. The Roman Popes rejected this concept until the 12th Century. In 1054 AD, Rome anathematized Constantinople for refusing to admit the addition. The Popes of Rome submitted to the German Emperors, and thus the heresy of the procession of the Holy Spirit from the Father and the Son prevailed in the western world.


� After Pope Damasus of Rome


� Euseb. De Eccl. Theol. III. 6.


� Those who defend Origen say that some of his enemies inserted additional sayings which Origen did not say to his manuscripts. If we assume that this is correct, what can we say about the sayings of his disciple (Eusebius) who wrote the entire history of the church during this period? Eusebius wrote his own teachings on the Holy Spirit which are typical to the aforementioned teaching of Origen. Therefore, if one wanted to learn doctrinal or historical facts correctly, one should not take one section or one point of view on any subject. However, one should reach deeply into all fields, and have an overlook, in order to be able to gain a true understanding of things. Thus, we warn you from reading The History of the Church for Eusebius of Caesarea. 


As an example we mention the following: Jerome was one of the strongest defenders of Origen, but when Saint Epiphanius explained to him everything, he turned to be one of the most attackers of Origen. Others in history defended Origen out of ignorance in the same way as Jerome:.
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