Ecumenical WORK

The ecumenical movement of this era seeks to establish ecclesiastical unity, a goal in which the Orthodox have an effective and active role. These can be confined into two major perspectives in the unity of the Church:

1. Theological Dialogues with various individual Churches and;

2. Ecumenical Councils that may be separated into:

· World Councils -- The World Council of Churches (WCC)

· Regional Councils – Middle East Council of Churches (MECC)

· All African Council of Churches

· National Councils – i.e. regarding a nation – Canadian Council of Churches or the National Council of Churches of Christ, U.S.A.


The Christological struggles that occurred in the fourth and fifth centuries AD resulted in the great division of the church finally at Chalcedon 451 A.D. This division was followed by another between East and West 1054 Ad then in the West 152 AD, 1538 AD successively. The reasons for the disputes and division among the churches were consecutive and numerous. It continued till the present time. In the twentieth century, the contemporary ecumenical movement commenced and extended until it included most of the churches that privileged unity before the aforementioned division.

It was wise to start the ecumenical movement by studying and healing the reasons for the division that occurred in Chalcedon.

Prominently, the Christological dispute was the dogmatic reason for this division. However, throughout the numerous official and unofficial theological dialogues, we discovered that the Chalcedonians and non-Chacedonians were not really divided on this issue but were differently struggling to maintain the same authentic Christological faith.

They have struggled together side by side to defend the Orthodox faith against the heretical teachings of both Nestorius and Eutyches.


ARHUS, Denmark, 1964

The first unofficial dialogues were convened in the University of Arhus, Denmark. Fifteen theologians met over three days from the two family churches between 11-15 August 1964. The well-known formula of our common father, Saint Cyril of Alexandria ‘the one nature of God’s Word Incarnate’ was at the center of the dialogue. On the essence of Christological dogma they found themselves in full agreement. As for the Council of Chalcedon (451) both families agreed without reservation on rejecting the teaching of Eutyches as well as Nestorius, and thus the acceptance or non-acceptance of the Council of Chacedon does not entail the acceptance of either heresy.

BRISTOL, ENGLAND, 1967

The Agreed Statement from the second unofficial dialogue in Bristol, England in July 1967 was based on the teachings of common fathers of the universal Church they approached the Christological question from the perspective of salvation. They began to explore adequate steps to restore the full communion between our Churches and recommended a joint declaration be drafted with a formula of agreement on the basic Christological faith in relation to the nature, will and energy of our one Lord Jesus Christ, for formal and authoritative approval by the Churches.

CENACLE, GENEVA 1970

The third unofficial dialogue was held in Geneva, Switzerland. Despite their agreement on the substance of the tradition, the long period of separation has brought about certain differences in the formal expression of that tradition. These differences have to do with the three basic ecclesiological issues:- the meaning and place of certain Councils, the anathematization or acclamation of Saints of certain controversial teachers, the jurisdictional question related to uniting the Churches at local, regional and world levels. The universal tradition of the Church does not demand uniformity in all details of doctrinal formulation, forms of worship and canonical practice. But the limits of variability need to be more clearly worked out. Some practical steps in seeking the establishment of unity, this included visitation between the two families of the churches on all levels.

ADDIS ABABA, 1971

The fourth unofficial dialogue at Addis Ababa on 22-23 January, 1971 centered around the lifting of anathemas and the recognition of Saints. The summary of conclusions of this fourth unofficial meeting was submitted to the churches with the following closing note: ‘It is our hope that the work done at an informal level can soon be taken up officially by the churches.’

CHAMBESY, GENEVA, 1985

After two decades of unofficial theological dialogues the first official dialogue began with a delegation of the ‘Joint Commission of the Theological Dialogue between the Orthodox Church and the Oriental Orthodox Non-Chalcedonian Churches’. Twenty representatives of the Orthodox Church attended between 10-15 December 1985. A Joint Sub-Committee of six theologians was set up to prepare common texts for future work. The committee confined its work to seek the re-investigation of the common Christology and Ecclesiology that gather the two families.

CORINTH, GREECE 1987

The meeting of the Joint Sub-Committee took place on 23-26 September 1987, the dialogue focused on the problems of terminology. Although some terms in a different sense, both sides express the same Orthodox theology. The Committee studied the theological researches offered by both sides and it placed a common theological formula suggested for the common faith of Christology in order to represent it to the Joint Commission of Theological Dialogue in its second meeting.

MONASTERY OF SAINT BISHOY, EGYPT 1989

This was the second meeting of the Joint Commission held between 20-24 June 1989, twenty-three participants representing the thirteen Churches attended. At the end of the meeting the Joint Commission issued a decision for a mutual agreement expressing the common faith between the two families on Christology. They reached this common formula after the Commission studied the recommended formula by the Theological Sub-Committee

CHAMBESY, GENEVA, 1990

Twenty-four participants representing the Orthodox Churches attended the Joint Commission between 23-28 September 1990. The Joint Commission issued two decisions at the end of its meeting a ‘Second Agreed Statement and Recommendations to the Churches’ and a report of the Joint Sub-Committee on Pastoral Problems. 

Details of the Theological Agreement Reached

Agreements were reached with the Byzantine Orthodox churches on the basis of the teachings of the common father and teacher Saint Cyril of Alexandria, the Pillar of Faith, who defended the unity of the nature of the Incarnate Logos and of His Person. He considered that to confess the appellation Mother of God (Theotokos) is one of the main proofs of Orthodox teaching. Thus the Agreement stated that the basis for the Christological teaching is the formula stated by Saint Cyril “Mia physis tou Theou Logou sesarkoumeni” meaning “One nature of the Incarnate Logos”. Likewise “Mia Hypostasis tou Theou Logou sesarkoumeni” “One Hypostasis (person) of the Incarnate Logos”. It is a well-known fact that the unity between Divinity and Humanity in Christ is a unity according to nature and according to hypostasis. In other words, it is a natural hypostatic union. Christ does not have two separate natures after the unity, one is worshiped while the other is not. We worship one Christ and one God.

· In the Agreement it was affirmed to call the Virgin Mary, the Mother of God “Theotokos”.

· The Agreement also stated that the Word of God who was eternally begotten from the Father according to His Divinity, He Himself was born from the Virgin in the fullness of time, according to His Humanity. Thus, the Logos has two births: an eternal one from the Father and a temporal one from the Virgin Mary.

· The Agreement also stated that both the Human and Divine natures united and formed one Divine-Human being.

· The Agreement stated that He who wills and acts is always the one Hypostasis of the Logos Incarnate (i.e. the unity of action and will of Jesus Christ).

· The Agreement stated the rejection of the teachings of Nestorius and the crypto-Nestorianism of Theodoret of Cyrus.

· Likewise, it rejected the teachings of Eutyches.

· The Agreement also stated the rejection of interpretations -for the decisions of the councils- that do not fully agree with the teachings of the Ecumenical Council of Ephesus (the third ecumenical council under the supremacy of Cyril of Alexandria, the Pillar of Faith), and the letters of Saint Cyril. Thus, the Agreement clarified the difference between the ancient Catholic interpretation (vitiated by suspected Nestorianism) for the Council of Chalcedon 451 AD, and the interpretation presented by the Byzantinian Orthodox for the same Council. The Byzantinian Orthodox basically rely upon the fifth ecumenical council of the Chalcedonians (The Council of Constantinopole 553 AD), that they regard as an ecumenical council and we do not.

· This above-mentioned Council
 recalled to the minds the teachings of Saint Cyril, emphasizing the hypostatic union. Likewise, the teaching of Saint Cyril concerning the distinction “in thought alone” between the two natures. The Council condemned and excommunicated the person and teachings of Theodore of Mopsuestia the teacher of Nestorius, the writings of Theodoret of Cyrus and Ibas of Edessa, that contradicts the teachings of Saint Cyril. Thus, this council showed how the Byzantinian Orthodox adhered to the teachings of Saint Cyril that rejected Nestorianism.

· The Agreement clearly stated that those who speak of two natures in Christ (Byzantinian Orthodox) do not mean distinction between the two natures, except in thought alone, according to the interpretations of Saint Cyril in his letter to Acacuis bishop of Melitene and some other letters. In other words, they do not distinguish two natures in reality after the unity, but they use thought and contemplation to distinguish the differences of the natures that the Incarnate Logos was composed of. They do this to emphasize that the body of the Logos was not from a Divine nature, or assumed from the Divine essence, rather, it is taken from human essence without sin. This is the teaching that Eutyches was not able to adhere to.

· The Agreement stated that in light of the presented theological interpretation, it is clarified that the Christological belief in basis and essence is one for both parties in spite of the difference in usage of some Christological terminology. Accordingly, both parties can simultaneously exchange the lifting of anathemas against all the councils and fathers related to each side, in order to confess the trace of the Apostolic succession of both families.

· The Agreement emphasized that the unity of Divinity and Humanity is a real, natural, hypostatic union without separation, confusion, change, division, or mixture.

· The Agreement stated that the group of sister Churches (Oriental Orthodox Churches) would continue to maintain the terminology of the "one nature" according to the teachings of Saint Cyril, and the Byzantinian Orthodox also use this terminology.

· Our Church accepted the baptism of the Byzantinian Orthodox after the first agreement was signed in 1989. This was decided in the Pentecost Holy Synod session in 1990. The decision stated the acceptance of the baptism of the Orthodox Churches that accept ours.

· The rest of the sacraments would be accepted when the anathemas are lifted and restoration of communion is declared.

· The decision of the Holy Synod concerning the acceptance of the baptism of the Greek Orthodox was based upon the statement of our teacher Saint Paul the Apostle “one Lord, one faith, one baptism” (Eph. 4: 5).

If the faith is one, the baptism can be one on condition that the faith upon which the baptism is established is sound. This is what H. H. Pope Shenouda III has always reiterated whenever questioned the acceptance of  the baptism of other churches.

Recommendations on Pastoral Issues

These recommendations include the decision of Joint Commission for the Theological Dialogue on Pastoral issues. There are seventeen recommendations divided into four categories are: 1) Relations among our two families of Churches; 2) Relations of our Churches with other Christian Churches in the world; 3) Our common service to the world of suffering, need, injustice and conflicts; 4) Co-operation in the propagation of the Christian Faith.

CHAMBESY, GENEVA 1993

The fourth meeting in Chambesy, Geneva 1993 thirty participants representing the Orthodox family of churches attended. The aim of the meeting was examining the Church’s practical aims that are required in order to raise the anathemas and regain complete union between the two family churches.

FOLLOWING CHAMBSEY

The two presidents of the Joint Commission carried out many visitations to the heads of the Orthodox Churches in Egypt, Ethiopia, Syria, Lebanon, Jerusalem, Greece, Cyprus, Serbia, Bulgaria, Romania. The Pastoral and Liturgical Committees in 1994-1995 met and agreed upon many practical steps towards Orthodox unity.

Dialogue on 7-9 November 1994

Metropolitan Bishoy and Metropolitan Damaskinos met Metropolitan Chrysostomos, the Metropolitan of Peristerion near Athens and with Professor Vlassios Phidas together with others who are caring for the Orthodox dialogue from both theological sides in Athens, Greece. In this meeting it was decided to appoint a committee of the theologians in Greece by publishing a book in Greek that illustrates the items of the theological agreement on Christology and raising the anathemas from both Orthodox sides. Also it illustrates the importance of the dialogue and seeking unity from the view of salvation. 

Also it was decided that the Liturgical Sub-Committee will meet between 21-23 December 1994 during the entertainment of His Holiness Pope Shenouda III in the Monastery of Saint Bishoy to place the ecclesiastic order of the Common Liturgical celebration after establishing Orthodox unity.

21-22 December 1994 – In the Monastery of Saint Bishoy Wadi El-Natroun.

The Liturgical Sub-Committee assembled for the Orthodox dialogue, and examined the suggested rite for the common liturgy between the two families in case of publishing the unity and returning the complete communion.

15-19 March 1995 – The Liturgical Sub-Committee assembled and decided that in case of unity and the celebration of a Common Liturgy. They should mention names of the saints in general in this liturgy on the declaration of unity for example when it is said ‘fathers, prophets, apostles, preachers, martyrs, confessors and all the righteous who were perfected in faith’ the celebration of this liturgy should be performed by the Byzantine Orthodox and our family of churches as a proclamation of unity between the two families and this will take place after signing the Statement of Unity by the presidents of the churches.

The Liturgical Sub-Committee placed the general frame for publications that would be issued on both sides for illustrating the theological agreement in a simplified form and special publications for answering the theological questions, this should be carried out during 1995.

The Pastoral and Liturgical Sub-Committee emerging from the General Plenary Committee for the dialogue between the two Orthodox family churches in a common meeting in Damascus, Syria between 2-5 February 1998. Twenty eight delegates attended the meetings from the two families of churches. 

Metropolitan Bishoy presented a paper on ‘Interpretation of the Christological Official Agreements’ and the Very Rev. Fr. Tadros Malaty offered a paper entitled ‘Pastoral Efforts towards Unity’ and Prof. Fantolees, Professor for Liturgies in the University of Thesolonica, Greece offered two papers on the Liturgical subjects and various papers were delivered. Following discussions they agreed to prepare and distribute of books and booklets illustrating the agreements concerning the Liturgy that had been reached.

Meetings other than Theological Dialogues between the Oriental and Byzantine Orthodox:

The World Organization for Orthodox Youth Syndesmos

7th of July 1991

For one week (from July 20 – 26), during the entertainment of H.H. Pope Shenouda III in the monastery of St. Bishoy, 25 members from the youth of the two family orthodox churches met.  They are from eleven nations: Switzerland, France, Finland, America, India, England, Ethiopia, Syria, Lebanon, Jordan and Egypt.  They met to study the last results of the theological orthodox dialogue.  And the document that had been reached via the ecclesiastic unity.

19th and 25th May 1997

The conference was convened in Lebanon in the period between 19th and 25th of  May 1997. The number of attendants were 40 from the twelve nations (from Lebanon, Egypt, Syria, Switzerland, Holland, Poland, Argentina, Russia, India, Finland, France and U.S.A.).  The representative of our church in this conference was H.E. Metropolitan Bishoy together with Mosa Adeeb and Dr. Magdi Wahba, the teachers of the theological college of Cairo.  The subject of the conference was the relation between the two orthodox families in order to know what had happened in the official theological discussions between the two families and the active steps taken.

27th March 1993

There was a joyful historical visit from H.H. the ecumenical patriarch Bartholomew to the patriarchal residence in Cairo.  He was received with great honor.  H.H. patriarch Parthenos (Byzantine Orthodox in Egypt) was with him.  Seven metropolitans of the throne of Constantinia participated in the meeting, also twelve bishops from the Coptic Church.

The visitation of His Holiness Pope Shenouda to Romania on 13th September 1994:

 It was a successful meeting in which His Holiness was received with great ecclesiastical honor. Everyone felt the love and respect of His Holiness the Patriarch of Romania, his metropolitans and bishops towards the Coptic Orthodox Church and His Holiness Pope Shenouda III. Theological discussions took place between His Holiness Pope Shenouda, His Holiness Patriarch Theoctist of Romania and Patriarch Parthenos of the Greek Orthodox Church in Egypt. This theological dialogue was based upon the eternal life and whether it is permissible to pray on behalf of the devil, the position of women within the Church and the role of the Deaconesses.

The visitation of His Holiness Pope Shenouda to Romania was an important step in the way of union that deepened the communion and love on a common level.

The Second conference of the patristic studies: 27th & 28th December 1996

It was convened at the Monastery of Saint Bishoy, Wadi Natroon by H.H. Pope Shenouda III and the co-ordination with Prof. Dr. Stillianos Papa-doplos, the Professor of Patrology in the Faculty of Theology, Athens University. They discussed the subject of Saint Gregory the Theologian (Nazianzen 329-390 A.D., his biography and theological teachings).
Under the supervision of His Holiness Pope Shenouda III, fifty theologians attended this conference from different Byzantian and Coptic Orthodox Churches. 

In this era the dialogue between the theologians of the Oriental Orthodox Churches (non-Chalcedonian) and the Catholic Churches began through the Pro Oriente (on behalf of the East) in Vienna, Austria. Many unofficial dialogues were established in 1971, 1973, 1974, 1975, 1976, 1979, 1988, 1991. From the fruits of these discussions was reaching an agreement on Christology

Dialogue 1971 in Vienna, Austria

This dialogue was held in Vienna, Austria in 1971. His Holiness Pope Shenouda represented the Coptic Orthodox Church (while he was a Bishop for Education during the vacancy of patriarchal throne). It covered Christology and concluded that His Holiness Pope Shenouda formulated the agreement on Christology.

Dialogue 1973 - The issues covered were:

1. Councils, Ecclesiology and Ecclesiastics;

2. Immaculation of the Church and its relationship with Ecumenical Councils

3. Acceptance of Councils

4. Ecumenical Councils

5. Position of the Oriental Churches from the Ecumenical Council beginning with the fourth Council of Chalcedonia (451AD) and ending by the Council of Nicea on 23 October 787AD.

Dialogue in Vienna – 25-29 August 1976

1. Councils, Ecclesiology and Ecclesiastics

2. Communion between the local churches

3. Thoughts of the Councils.

4. Councils are essential for the life universal Church.

5. The authority of the Councils and their relationship with the unity of the Church.

Dialogue in Cairo, 13-18 March 1979

1. Position of the Oriental Churches - the outcomes of Proselytism that is followed by the Catholic Churches towards the Oriental Churches and the view of these Churches towards Proselytism. All these were unofficial theological dialogues.

2. Councils, Ecclesiology and Ecclesiastics

3. Anathemas between the Churches and the way of there resolution.

Following this period the meeting ceased due to the circumstances by which the Church passed through at the end of the condemnation of  President Sadat. After the return of Pope Shenouda in 1985 the meetings were resumed in February 1988. 

Dialogue on February 1988 in the Monastery of Saint Bishoy, Egypt

1. The Formula of the Agreed Statement on Christology reached is that “We believe that our Lord, God and Savior Jesus Christ, the Incarnate Logos is perfect in His Divinity and perfect in His Humanity. He made His Humanity One with His Divinity without Mixture, nor Mingling, nor Confusion. His Divinity was not separated from His Humanity even for a moment or twinkling of an eye. At the same time, we anthematize the doctrines of both Nestorius and Eutyches.”

2. The official dialogue commenced on other issues such as:

a) the Procession of the Holy Spirit from the Father and the Son ‘filioque’;

b) Purgatory

3. The two sides reached no agreement.

They agreed to form a Joint Commission for the theological dialogue and a Joint Commission for the examination of Pastoral issues.

Dialogues in 1990

1. 27th of April 1990 focused on the Procession of the Holy Spirit at the Monastery of Saint Bishoy, no agreement was reached.

2. 28th June, 1990 a meeting took place in Vienna organized by the Pro Oriente.

3. 17th September 1990 a Standing Committee meeting of the Pro Oriente in Chambsey, Switzerland.

There are two committees with our brethren the Coptic Catholics, one being theological and the other pastoral. On Thursday, 16th January 1991 the Common Pastoral Committee met to discuss Pastoral issues between the two Churches either in dealing or differences. 

Dialogue on 18-24 April 1991 in the Monastery of Saint Bishoy

1. Dialogues began in 1991 with the Catholics concerning two issues that are the Procession of the Holy Spirit and Purgatory and no agreement was reached

Dialogue in November 1991

A theological dialogue with the Catholics in the Monastery of Saint Bishoy organised by the Pro Oriente in Austria.

Dialogue in April 1992 at the Monastery of Saint Bishoy

The members discussed the Procession of the Holy Spirit. In spite that this issue and of Purgatory were discussed in many meetings, no agreement was reached. The dialogue was affected by the relationship between the Coptic Orthodox and Catholic Churches in Egypt, so the dialogue was weakened until it ceased in 1992.

Dialogue 30th June – 6th July 1994 in Vienna, Austria

The general committee of the Pro Oriente held a seminar on Unity & Faith of the Church and Ecclesiology of the Oriental Orthodox Churches and the Catholic Church. 

Dialogue 21st September 1994

The previous committee of the Pro Oriente followed the theological dialogue between our family churches and the Catholics in Lebanon.

Dialogue 25th-28th February 1997 in Vienna, Austria

The meeting of the Pro Oriente for the unofficial theological dialogue between the theologians from the Roman Catholic Churches and the Oriental Orthodox family.

Dialogue 27th August – 4th September 1997, Germany

A conference at the Monastery of Saint Anthony in Kroeffellbach, Germany on Christology organised by the Pro Oriente in the frame of unofficial dialogue between the Oriental Orthodox and the Catholic.


27th August 1992

His Holiness headed a meeting between the representatives of the orthodox oriental churches and the World Alliance of the Reformed Churches (WARC).  This alliance includes 173 churches from the 86 nations, including Synodos Nile of the Evangelical Church in Egypt.  It agreed to convey a common meeting in the beginning of May 1993 in the Monastery of Saint Bishoy through the invitation of His Holiness to identify and began a theological dialogue between the two parties.  

2-5th  May, 1993

The first meeting between the International Reformed Churches & Oriental Orthodox was conveyed in the Monastery of St. Bishoy in the wilderness of Sheheet. It was attended by Coptic, Syrian, Armenian and Indian delegates representing our oriental churches.  His holiness held a lecture about the Holy Bible and the tradition that was succeeded by another speech from the reformed churches, together with a dialogue.  Afterwards, two lectures were held by the two sides concerning the church and its service.  

10th September 1994

His Holiness began the second meeting for the theological dialogue in the city of Dreebergen, Holland, together with the alleys of the international reformed churches.  There was an agreement on Christology through a document that was signed by all.  

10-15th January 1997

The third meeting for dialogue was in the Theological Institute of the Syrian Orthodox Church (the Indian) in Cothiam, India.  Orthodox Coptic, the Indian and Armenian churches attended this meeting. The main issue of the dialogue was the Holy Bible (the inspiration and authority).  Another issue was the work of theology in the church.  The Coptic Church offered the first paper and the Indian offered the second.


12th and 18th March, 1990

The first meeting was between the Church of England and the oriental orthodox churches was in London.  The second meeting occurred in Egypt in the Monastery of Saint Bishoy.  A delegated bishop for the Archbishop of Canterbury attended, also a bishop from Canada, India and Egypt.  Also priests and theologians from England, U.S.A., Canada and Batswana. Also it was attended by delegates from Egypt, Ethiopia and Armenia. 

It was a open meeting in which were examined the points of similarities and differences.  The first session began on Tuesday morning, 13th March, with the lecture of His Holiness.  Afterwards he spoke about the present issues which occupied the Conference of the Anglican Lambith Palace in England as homosexuality, polygamy and ordination of women.  He said that the Holy Bible and the tradition of the church forbid these issues.  

The second session began by an important academic lecture by his holiness concerning Christology. The Anglican side have asked for this issue as a method for finding the points of agreement between the two families.   

Meetings with the Anglicans:

13th & 14 November 1991

His Holiness convened three important ecumenical meetings.  Many English bishops and priests from the Anglican and other churches attended.  His holiness held three lectures during these meetings and he answered the questions of the attendants.  The lectures cover the following issues:

1 the holiness of the church

2 respect of the Holy Bible

3 the role of women in the church

The Meeting of the Oriental Churches with the Anglican Church:

16th May 1993

The theological dialogue between the oriental churches with the Church of England.  The issue of the dialogue was the importance of the Holy Bible in faith and in the differences between our churches and theirs.

4th September, 1991

A dialogue with the Assyrians organized by MECC.  It is well-known that they may not be joined to the council only if they agree in writing on the Creed of Faith and its introduction.  

13-14th January, 1995

The theologians of the Coptic Orthodox Church assembled with the Assyrian Oriental Church at the Monastery of Saint Bishoy in Egypt to reach an agreement that unites the two churches. It was concerned with Christology. At the end of this meeting, a mutual agreement (common statement on Christology was drafted).  Afterwards they re-denied all what they said and agreed upon on this dialogue; their position was completely altered. 

20-29th February, 1996

In Austria our church was called as a observer to attend the dialogue between the churches of the Syrian tradition (Orthodox, Catholic and Assyrians).  This was the second meeting after the previous one, year 1995.

3-16th July, 1997

In Chicago, our church was called as a observer in the dialogue between the churches of the Syrian tradition.


14th June 1996

The meeting of the three Patriarchs during the visit of His Holiness Pope Shenouda III and His Holiness Mar Ignatius Zaka Iwas I to His Holiness the Armenian Catholicos, Aram I Keshishian in Antelias, Lebanon. The three Patriarchs discussed some private issues that was attended by some members of the delegation aiming to support the one spirit between the sister churches of the one Orthodox faith. At the end of the meeting the Patriarchs issued a historical declaration including:

1. Time came for the Oriental Orthodox Churches (Coptic, Armenian and Syrian Orthodox Churches) to effectively express the unity of their faith and their firm dealing with one another in various fields and through various ways.

2. We must strongly follow with a will and firm faith our work in the frame of the ecumenical movement in the world, taking a common decision as the individuals of the one family, especially concerning the very important issues.

The first meeting on 11 March 1998

This was held in the Monastery of Saint Bishoy where His Holiness Pope Shenouda III and His Holiness Mar Ignatius Zaka Iwas I, the Patriarch of Antioch and His Holiness the Catholicos of the Armenian Orthodox, Aram I, in Antelias, Lebanon.  They issused a common historical statement confirming their union in faith and their care for the continuity and empowering this union; their common call in the life of their people throughout the world; their common witness in the region and for clarifying the most efficient ways and methods for strengthening common bonds between their churches.  And this built on their previous statement on June 14, 1996, in the Armenian Catholicosate for the house of Cililia in Anelias, Lebanon.  

The first meeting for the Standing Committee for the three Orthodox Churches in the Middle East was on Thursday, April 30, in the Monastery of Maara in Sidniya, Damascus which follows the Syrian Orthodox Patriarchate.  

 The Second Meeting on 10-12th February 1999:

Held in the Monastery of Saint Efram the Syrian, in Maara Sidniya, Damascus, Syria.  The Patriarchs made decisions concerning the theological dialogues between the churches.  

The dialogue between the Orthodox Byzantine family, Anglican Group of Churches, WARC and the Pro Oriente, Austria forbid the dialogue with the Adventists.  The fathers welcomed the formation of an Eritrean Orthodox Church. 

His Holiness Pope Shenouda III met with His Holiness the Catholicos, Karekin, the Catholicos of Armenia (Etchmiadzin) in January 1998. The most important agreement of this meeting is that H.H. Pope Shenouda III and H.H. the Catholicos, signed a Common Declaration of Faith. 

A Common Liturgy for the Oriental Orthodox Churches:

This liturgy was celebrated in the Coptic orthodox church of Anba Abraam in Long Island, America, on October 16, 1999. 

Anba Sourial together with the Mar Afram Kyrollos the Syrian, Anba Khajak Barsamian, the Armenian and Anba Metias (of the Ethiopians) and some father priests attended the liturgy.

The Third Meeting on 5th May, 2000:

Was in Antelias, Lebanon, in the Armenian Orthodox Catholicate where the fathers in the spirit of love discussed the following:

1. The theological dialogue with the Byzantine and Orthodox and the Catholic churches.

2. The relationship between our oriental orthodox churches in WCC and MECC.

3. Formation of a committee for the youth of our three oriental orthodox churches and other committees for school and theological institutes of these three churches.


During the convention of the eighth assembly for the WCC on December 19, 1998, delegates from our church met others from the Ethiopian church headed by holiness, Abouna Paula the Patriarch of Ethiopia. He asked for the formation of common committee for the relationship between the two churches and the examination of the relationship with the Eritrean church.  His holiness Pope Shenouda III phoned them and agreed upon this.

In 1991, a common committee was formed to examine the relationship between the two churches.  On March 1993, the first meeting for the committee was convened in Egypt but it did not achieve the desired results.  Communication continued until they determined a date for the committee in Addis Ababa on 9th-15th February, 1994.  An agreement was reached to prepare a recommended agreement for organizing the relationship between the two churches.  This recommended protocol will not be valid except after its discussion with the Holy Synod for the Coptic Orthodox and Ethiopian churches.


19th June, 1994

H.H. Pope Shenouda III ordained five Eritrean bishops according to the request of the Eritrean Church. Delegates from the Coptic Church have previously been to Eritrea to discuss the matter. From this, a Holy Synod for the Eritrean church was established.  His Holiness ordained the Pope of Eritrea, Abouna Phillopos I, in Cairo who was chosen by the Eritrean people.  Afterwards, His Holiness traveled to Eritrea to enthrone him in Eritrea.  An agreement between the two churches was signed after the agreement of the Holy Synod for each of them.


The Lutheran Swedish Church sent delegates presided by one of their bishops for the recognition of the Coptic Orthodox Church and to begin theological dialogues. His Holiness began the first session of this dialogue and continued from 6-9 November 1994 at the Monastery of Saint Bishoy, Wadi El-Natroun. Another dialogue occurred at the Monastery of Saint Bishoy from 10-12 March, 1996.

10th February, 1997

In Sweden, a dialogue occurred between the Coptic Orthodox and Swedish delegation focusing on the following:

1. Ordination of Women in the Priestly Rank

2. Homosexuality and how to deal with it

3. The Holy Bible

Metropolitan Bishoy spoke on the Rites and the Service of Deaconesses and the forbiddance of women in the priesthood in our Church. His Grace Bishop Thomas spoke on the Priesthood in the Coptic faith. Very Rev. Mousa Adeeb spoke on the Prayer of the Reposed and the differences concerning it between the two churches.


1. The first meeting was on 16th January 1988.  

2. The second meeting was 22nd June 1989.

3. 12th February 1990, the third meeting of theological dialogue with the Evangelical Church began in Egypt. The Committee for dialogue began in the Patriarchate at Anba Rueiss in Cairo.  In this session it followed the dialogue which had begun in its previous session convened in the Patriarchate on the 27th June 1989 on baptism. They agreed upon the following:

1. The baptism is a Holy Sacrament (it is sometimes called a commandment by some of the Evangelical’s).  It was placed by Jesus Christ and should be practiced since the Holy Spirit works through this Sacrament in baptised. 

2. Baptism occurs in the Name of the Father, the Son and the Holy Spirit, the One God. 

3. The two churches baptise infants on their parents’ faith, and they ask them to carry the responsibility of bringing up their children in the Christian faith and fear of the Lord.  

4. The two churches baptise adults who were not previously baptised after they declare their personal faith.  

5. The baptism should be performed using water.  The two churches either sprinkle water or pour it. Evangelical’s use this as a usual method and the Orthodox only in exceptional cases.  

6th March 1990:

One of the meetings took place in which His Holiness and some of the bishops, the fathers, together with Dr. Priest Samuel Habib and some of the evangelical leaders.  The dialogue focused on issues concerning the personal status and the cooperation of the churches concerning these issues for the sake of the integrity of the families.  


This dialogue was held between the oriental orthodox Coptic, Syrian, Armenian, Indian, and the Lutheran Church in Germany (Evangilische Kirche in Deutchland, (EKD). It began on 19th November 1991. It was attended by Metropolitan Bishoy and Bishop Serapion. The dialogue focused on the church and its sacraments.  For example, the sacrament of Eucharist.

Dialogue with the Council of Churches of Germany ACK:

It took place in Gosller, Germany on the 28th of October till the 15th November 1992. 

There was a meeting for the council of churches of Germany ACK on the 17th and 18th February 1993. 

Metropolitan Bishoy attended the dialogue between the orthodox oriental churches and the evangelic churches in EKD, Germany in the city of Hamburg near Stuttgart between 7th and 9th December 1995.



Following the inauguration of ecumenical councils after the 2nd World War with the establishment of the WCC in 1948, the first General Assembly in Amsterdam, Holland on 24th August 1948 was convened. This was followed by a succession of ecumenical councils in the regional and national scopes. In 1963 a General Assembly for the Council of Churches of All Africa was convened at Kampala, Uganda and by a General Assembly for the Middle East Council Churches convened in Cyprus, 1974.


Our Coptic Orthodox Church became an official member of the WCC in 1948, the All African Council of Churches in 1963 and the MECC in 1974. Also our Coptic Orthodox Church is a member in the National Ecumenical Councils in countries where Coptic Orthodox Churches exist eg. Africa, Europe, Canada, Australia and the USA.

His Holiness Pope Shenouda is one of the presidents of the World Council of Churches and the Middle East Council of Churches. The board of directors of the main body of the All African Council of Churches has been from the Coptic Orthodox Church, a position that was held by the reposed H.G. Bishop Samuel, succeeded by then H.G. Bishop Antonios-Marcos and presently H.G. Bishop Serapion.


The Coptic Orthodox Church has participated in the ecumenical movement since its inauguration. In 1937 His Holiness Pope Yoannis the 19th of the of the See of Saint Mark, delegated Very Rev. Fr. Ibrahim Louka to represent the Coptic Orthodox Church in two significant ecumenical conferences. The first universal Conference for the Faith & Order Movement convened in Edinburgh, Scotland in August 1937. In this conference Very Rev. Fr. Ibrahim Louka presented a precious study on the Coptic Orthodox Church, its history, faith and teachings of which the participants were astonished. The conference committee determined to copy and distribute the study to all the attendees.  Very Rev. Fr. Ibrahim Louka was also chosen as a member in the ongoing committee for the Movement of Faith & Order.

The second ecumenical conference was on the Movement of Life & Work, convened at Oxford, England.

In 1948, His Holiness Yousab the 2nd of the See of Saint Mark, delegated Very Rev. Fr. Ibrahim Louka to attend the General Assembly of the WCC convened in Amsterdam, Holland between 22nd August and 4th September, 1948. Very Rev. Fr. Ibrahim Louka was chosen as a member in the first Central Committee of the WCC. Our Coptic Orthodox Church is considered one of the integral churches of the WCC having permanent seat in the Central Committee. 

When Rev. Fr. Ibrahaim Louka reposed in 1950, and was succeeded by Very Rev. Fr. Macari El-Sourian who was later ordained H.G. Bishop Samuel for Ecumenical Meetings. H.G. Bishop Samuel attended the second General Assembly in America and was a selected as a member representing the Coptic Orthodox Church in the Central Committee of the WCC. He continued as a member of the committee until his repose in 1981. H.G. also participated in the establishment of the MECC and its establishing assembly and was also chosen to be one of the Council’s presidents. He performed a great role in the All African Council of Churches as the Vice-Chairman for many years.


The Church of Alexandria has born a great responsibility in the ecumenical work since the era of Saint Mark the Apostle the Evangelist and in the time of his successors the saintly popes, as Pope Demetrius, Pope Heraclas, Pope Alexandros, Pope Athanasius, Pope Timothy I, Pope Theophilus, Pope Cyril the I, Pope Dioscorus and Pope Timothy II (Orilos). These attended or presided the over three ecumenical councils or defended the steadfast faith against the heresies of Origen, Arius, Apollinarius, Sabillius, Macedonius and Nestorius. Amongst these, are those who were condemned to exile or imprisoned due to defending the faith. Saint Athanasius, gaining victory for the Orthodox with Pope Alexandros in the first Ecumenical Council of Nicea (325AD), after he succeeded Pope Alexandros, tolerated condemnation of exile five times away from his throne, because of the Arian party that stood against and lurked him. 

The theological Alexandrian Church performed a momentous role in supporting the message of the Alexandrian Church in defending the steadfast faith before idol worshippers, the Jews, Arians, and the rest of the heresies that appeared in the Church along its history. Through God’s providence the Dean of the Theological College in this era to the accession of the See of Saint Mark, occurred when the Lord chose Bishop Shenouda for Education, Religious Institutes and Church Education in 1971 to be the 117th Pope of the See of Saint Mark. Because of his extensive theological studies His Holiness perceived the responsibility of the See of Saint Mark in defending the Orthodox faith, demonstrating the correct faith, working for ecclesiastical unity and the abolishing the causes of separation that began at the Council of Chalcedon 451AD and increased. This schism had several causes later on so that many churches were formed not in communion except those who churches in one family as has been seen at the end of this century.

The saintly Alexandrian Popes were not only satisfied with their own pastoral responsibility towards their people who accepted their teachings, loved, respected,  and defended them, but they also willingly suffered exile under condemnation distanced from their people and thrones, due to feeling their ecumenical responsibility towards the churches of the entire world. Because the Church is considered as the body of Christ, there is one body for one Christ. The sacrifices offered by these popes were enormous and the Christian world confessed their favor in preserving the faith for the whole world. The entire Christian world became obliged to Saint Athanasius the Alexandrian, for his defense of the Divinity of Jesus Christ. He is the only one upon whom title ‘the Apostolic’ was bestowed from the ecumenical patriarchs after the apostolic era. 

Also the entire Christian world became obliged to Saint Cyril the Alexandrian who was given the title ‘the Pillar of Faith’ because he defended the truth of the incarnation of the Son of God, the Eternal Word through His own Person i.e. the Son of God is Himself, the Son of Man and no one else and by this our Lord Jesus Christ is not a man-God but He is God the Word (Logos) Who incarnated for the salvation of the world. By this redemption occurred through the sacrifice of the only Son of God, the Incarnate and not through the sacrifice of only a man in which the Word of God dwelt as the Nestorian’s say. Because the Word of God, Himself became a complete human, without sin, through the incarnation and He did not take humanity from mankind but He took a complete human nature uniting it as a natural hypostatic  union with His Divinity since the first moment of His indescribable incarnation. 

To commence his extensive voyage in the ecumenical world, His Holiness Pope Shenouda III perceiving his ecumenical responsibility as a successor for Saint Athanasius the Apostolic and Saint Cyril the Pillar of Faith, traveled after his enthronement to vast and various parts of the world visiting the Christian church leaders. 

In 1972 His Holiness visited Constantinople meeting the Ecumenical Patriarch: this was the first visit by an Alexandrian Pope to Contantinople since it was visited by Pope Theophilus the uncle of Pope Cyril the first, the Pillar of Faith. He also visited in the same journey the Patriarchs of the Orthodox Churches in the Middle East eg. The Patriarch of Russia and Romania where firm relationships were established. His Holiness also visited many Orthodox and Catholic Patriarchs of the Middle East.

In 1973 His Holiness visited the great city of Rome being the first visitation of a Pope of the great city of Alexandria since the Chalcedonian schism in the middle of the fifth century AD or prior. In this visitation the signing of a Common Declaration including the formation of a General Committee for Theological and Pastoral Dialogues between the two churches was made. Also His Holiness brought the relics of Saint Athanasius the Apostolic to Egypt.

In his famous speech in this meeting, Pope Paul the 6th the Roman Catholic Pope said, ‘we all agree and meet around the theology of Saint Athanasius the Alexandrian and Saint Cyril the Alexandrian’ through this declaring the confession of the Christian world’s favor of the saintly Alexandrian Popes and the leadership in theological thought in the five first centuries of Christianity. Also His Holiness visited the Russian Orthodox Church and attended celebrations for the Millennia feast of the Baptism Russia in 1988.

His Holiness Pope Shenouda III in all his theological dialogues and meetings with the leaders of education of other churches used to illustrate the same theology as the two saints Athanasius and Cyril of the Coptic Orthodox Church. In relation to the nature of Jesus Christ he says ‘as a human being is formed of two different natures i.e. soul and body that are united together to form one human nature without the exchange of the soul for a body or a body for a soul  (without change, mingling or alteration) so is the Divinity of the Son of God, the Word united to His body from the first moment of the incarnation to form the one nature of the divine incarnation, without change, mingling, alteration or separation. In great modesty he used to illustrate the faith of the two saints Athanasius and Cyril in a way that cannot be forbidden or opposed, and declaring to all the correct faith of Coptic Orthodox Church.

His Holiness represented the Coptic Church in theological dialogues organised by Pro Oriente in September 1971 on Christology while he was still Bishop of Education, prior to his enthronement on the 14th of November of the same year. 

His Holiness wrote his famous formula on the Incarnation of the Word (Logos) that was accepted by all theologians of the Roman Catholic Church and Oriental Orthodox Churches and a Statement of Agreement was issued based on this formula. On the basis of this formula there was a possibility of signing the Agreed Statement between the Pope of Rome and the Oriental Orthodox Churches on Christology. 

On 12th February 1988 an official Agreement on Christology between the Catholic and Coptic Orthodox Church was signed. His Holiness Pope Shenouda III signed this Agreement with representatives of the Catholic Church. The Pope of Rome sent an official letter expressing his joy in reaching the signing this Agreement. The discussion between the Catholics continued on the remaining differences.

Unofficial dialogues commenced with the Byzantine Orthodox churches since 1964 Aarhus Denmark until 1971 in Addis Ababa, Ethiopia and ceased until the commencement of official dialogues between the two orthodox families.

In 1985 the Ecumenical Patriarch Dimitrios I, sent his delegate Metropolitan Damiskinos to discuss with His Holiness Pope Shenouda III the commencement of official theological dialogues between the two families seeking Orthodox unity.

His Holiness Pope Shenouda III greatly welcomed this and delegated official representatives of the Church to Chambesy, Geneva (Switzerland) the Orthodox Center. After the preliminary meeting in Switzerland an initial historical meeting of the two parties of the families was held at the Monastery of Saint Bishoy, Wadi El-Natroun, Egypt. Under the supervision of His Holiness the signing of the first official agreement of the two families on Christology took place for the first time since the schism at Chalcedonia (451) taking place on the 24th June 1989 at the Monastery of Saint Bishoy. The Theological and Pastoral Dialogue between the two Orthodox families continued afterwards and they signed the second agreement for raising mutual anathemas and reconciling communion between the two family churches on the basis of unity of faith, this was on the 28th September 1990 in Chambesy, Switzerland. 

Of the important events that occurred during the era of His Holiness Pope Shenouda III, that all Christian denominations confess the correct Orthodox faith concerning Christology. Beside the theological agreement focusing on this matter with the Catholic and the Byzantine Orthodox, also an agreement was reached with the World Alliance of Reformed Churches WARC (the Protestant known as the Reformed Churches) and also with the Anglican Churches on Christology. By this His Holiness Pope Shenouda through his ecumenical efforts abolished the first cause for separation of the Council of Chalcedon and he is still working with great ecumenical effort to abolish the rest of the differences with the non Orthodox Churches and the witness of the steadfast faith. 

On another side the Coptic Orthodox Church is confronting, through His Holiness’ leadership, all the trials of the Nestorian’s that infiltrate under the banner of ecumenical work. 


The Seventh General Assembly of WCC - 7th-20th, February 1991, Canberra Australia.

The following situation resulted from the events at Canberra all the orthodox participants of the general assembly met in an aside meeting to discuss their fears and notices.  They then issued a statement in which they expressed their cautions.  

8th –14th  March 1992 

A general Working Committee between the two sides met in a monastery near Hanover, Germany.  It was formed of twelve members, six of which from the Catholic church and the others from the members of the Central Committee of WCC.  

January 1993

A special meeting in Cyprus concerning the region of the Middle East. It was attended by members from the Faith and Order Unit of the WCC and also members from the Faith and Unity Unit of MECC.

The Eighth General Assembly of the WCC – Harare

The endorsement for the principal of constituting a Common Committee, half of which is determined by the Orthodox Churches and the other half is determined by the Central Committee of the Council. This committee prepares the recommendation for the re-organisation of the Council, its constitutions and its regulations in order to befit the Orthodox participation within the Council. This by no means belittles the Orthodox before the Protestant and encourages the Orthodox to continue their membership in the Council. This committee sends its individual recommendations to the Central Committee so that it can make its decisions regarding them, with the exception to amending its Constitution which will amended by the 9th General Assembly. The Common Committee is given a three year term to complete its task. There was a proposal to establish forum for the dialogue to involve the Catholic Church, some Christian churches and other ecumenical constituents that are not adjoined to the WCC. The stipulation for joining is answering the common call for the One God, the Father the Son and the Holy Spirit and confession of Jesus Christ as a God and Savior according to the Holy Scriptures in complete obedience to God in Christ.

His Holiness Patriarch Mar Ignatius Zaka I, Patriarch of Antioch and the rest of the East, was elected one of the presidents of the Council in the consecutive term for the Oriental Orthodox Family and the Middle East region. This is will occur after the resident term of His Holiness Pope Shenouda III, who will continue his residence for the MECC for another period.

His Holiness Catholicos Aram I, Patriarch of Armenian Orthodox of Cilicia was elected Secretary for the Central and Executive Committee of the WCC for new term. His Holiness also held this position in the previous period and was re-elected as the General Assembly marveled at the great role that he performed for the preservation of the continuity of the Orthodox Churches in the Council. Also for his expertise and excellent administration for the sessions of the Central Committee and his clear ecumenical role in developing good relationships between the Churches. His Holiness Cathilicos Aram will have a great role in the expected change for the development of a balance between the Orthodox and Protestant family of churches within the Council and this is the desire that was expressed by His Holiness Pope Shenouda III, and His Holiness Mar Ignatius Zaka I in their meeting in the previous March in the Monastery of Saint Bishoy, Wadi El-Natroun, Egypt. 

It was agreed that the program for this meeting includes the joining of the Eritrean Orthodox Church to Oriental Orthodox family of churches. 

There were meetings of the Central Committee of WCC that took place between August 26 – September 3, 1999, to choose the members for the Consultative Committee of the Council. On December 2-5, 1999 in Chambesy, Switzerland there was a meeting between the special commission of the Orthodox and WCC to examine the position of the orthodox in this council and it is a special committee for this important work (Special Commission on Orthodox Participation in the WCC).  

The Positive Effects of Participation of the Orthodox Churches in the WCC:

Dr. Theodore Sabeth in his book entitled, “The Orthodox Churches in the WCC” states that the participation of the Orthodox in the WCC has many positive effects in its life.  These effects include:

1. Amendment of the base for the membership of the Council, year 1961, to cover the confession of the Holy Trinity (the Father, Son and the Holy Spirit).  This is one of the basic stipulations for the membership in the council.

2. The council stresses great importance to patristic studies, especially in the field of faith in the Holy Trinity, the mystery of incarnation, the sacraments, the Holy Bible, ecclesiastic tradition, the nature and signs of the church, the understanding of ecclesiastic unity and the spiritualism. The patristic studies that were offered by the Orthodox, affected the discussions and the life of the Council.

3. The orthodox participation added new insight to the ecumenical discussions in some important subjects such as renewal,  reconciliation, preaching and diakonia.

4. The orthodox brought attention to the council concerning the danger of  proselytism and its destroying effects upon the relationship between the churches.   These means became forbidden inside the ecumenical movement.

5. Some of the non-orthodox churches were affected by the Orthodox form of worship, liturgy and spiritualism.  

Dr. Sabeeth also says that the positive effects of the WCC are:

1. The participation of the orthodox churches in the WCC helped the orthodox churches to get out of the solitary life imposed upon most of  their orthodox churches, since they are under a governing systems that do not permit free movement, communication and participation in the general Christian work.

2. The orthodox churches not only met the western churches through the memberships and meetings in WCC but they also met together.  The orthodox churches lived for centuries in separation among themselves in spite of theological harmonies. 

3. The WCC encouraged the dialogue between the two family orthodox churches.  The dialogue at first started non-officially as was ordered by the WCC.  Afterwards it became official with positive, clear effects on the closeness between the two family orthodox churches.

4. The programs of the WCC was beneficial in the diakonia fields, development and aiding many orthodox churches in confrontation of its children’s requests in these fields.  Also it gave many of these churches the capability of being active in aiding their society.

5. The orthodox churches benefited from the western churches experience in the fields of the scientific research, theological studies, social studies, activities and the fields of communication.  

6. The orthodox churches benefited from the WCC in identifying the various changes of directions inside other churches, in the north and south.  Also it helped them in the recognition of worldly foresight of Christianity through their meetings with the delegates of the different churches of continents of the world.  


29th February 1996 

The Faith & Unity Unit assembled in Beirut for studying the issue of Divine Inspiration in both Testaments of the Holy Bible.

20th August 1998

Tthe presidents of the Council assembled, the most important point they reached is that they forbid the Assyrian Church to join the Council.

October 1998

In Beirut the Executive Committee assembled and confirmed the forbiddance of the  Assyrian Church joining the Council.
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� This Council solved the problem of the three chapters of Chalcedon
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