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8TH JOINT INTERNATIONAL COMMISSION FOR DIALOGUE

BETWEEN THE COPTIC ORTHODOX CHURCH AND THE CATHOLIC CHURCH

=i

i)

INTRODUCTION

[11] In pursuit of the ongoing international discus-
sions between the Catholic Church and the Coptic Ortho-
dox Church. the two delegations met at Anba Bishoy Mo-
nastery. as guests of the Coptic Orthodox Church. from
Tuesday 25th to Saturday 29th of February 1992.

[21 The Christian atmosphere of love and brotherhood
which prevailed during the meetings of the group. has
undoubtedly helped the two parts to glorify together
their common faith in the One Almighty God of the wuni-
verse. in the act of salvation which the Lord Jesus
Christ has achieved for His people. and in the sancti-
fving work of the Holv Spirit.

[3al In accordance with our apostolic traditions tran-
smitted to our Churches and preserved therein. we con-
fess together our faith in one unique Triune God.
Father. Son and Holy Spirit. They are one in essence
and substance. three hypostases. equal in glory. and to
be adored equally. This belief has been expressed in a
number of ancient creeds of our Churches. notably that
which 1is handed down as the creed of Nicaea-Constanti-
nople.

[41 Our reflections have not been merely a question
of rational speculation about divine mysteries. Upon
our belief in the Holy Trinity and expression of that
belief depends our correct understanding of God’s plan
for redeeming humankind, which is essential to our who -
le liturgical doxology and spiritual life as indivi-
duals and as Churches.

£5: The two delegations also had to face the doctri-
nal differences and pastoral difficulties between their
Churches. The aspects considered during this meeting of
the commission are the following.
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[61 The main subiject for discussion in this meeting
has been the «Procession of the Holy Spirit». The com-
mon Creed of Nicaea-Constantincople states that the Holy
Spirit «proceeds from the Father». The Catholic
Church has introduced the phrase «and from the Son»
(Eilioaguel after «from the Father». The Coptic Orthodox
Church stands firmlv against this addition. To express
clearlyv their views on the subiect the two delegations
exchanged the following statements of their respective
positions.

THE COPTIC ORTHODOX POSITION

[7]1 A. The Coptic Orthodox Church believes in the eter-
nal procession (’&KWO’Q&'\J OLS) of the Holwv Spirit in
simultaneity with the eternal generation (yErv7ais)
of the Son from the Father alone.

[81 1. This is because. in the capacity of His hypo-
static propertyv. the Father alone brings forth the Son
by way of generation and the Holv Spirit by way of pro-
cession. Though He confers to them His whole essence.
He does not communicate to them His hvpostatic property
of begetting and proceedi Therefore., the Father re-
mains the unique «principle» (X PxRM ). «cause»
€ U (e ) and «source» ( W?y(q ) of Godhead.

. i
{91 2. The word &KTTOQEUO[JEVOV(<<proceeding>>) as used
in the Creed denotes the incomprehensible mode of the
Spirit’s origin from the Father emploving the language
of the Scripture (John XV:26). It asserts that the Spi-
rit comes from the Father in a manner which is not that
of generation.

{101 3. The Spirit is not alien to the Son «by reason

of essence» (St Cvril) and because each hvpostasis in-
dwells and reciprocates with the other two.

[111 4. There is neither ontological nor chronological
order between the three hvpostases. The Holv Trinitv is
above any kind of order (Taxis). [Compare e.g. Matthew
XXVIII: 19 with II Corinthians XIII:14]

[12]1 5. The question of the origin of the Holy Spirit
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[13]1 a. It is with reference to the mission of the Ho-
lv Spirit that we are to understand the biblical texts
which speak both of the Father (John XIV:26) and of the
Son (John XV:26) as sending the Holv Spirit.

[141 b. Similar scriptural passages (John XVI:7. 13-
15. XX:22: Acts I1:33) are not related to the eternal
procession of the Holy Spirit (The but are re-
lated to the economy of salvation omia).

E£151 c. Likewise the Bible uses economic terms spea-
king both of the Father and of the Holy Spirit as sen-
ding the Son (Isaiah XLVIII:16).

[161 d. The Spirit is called «the Spirit of His Son»
(Galatians IV:6) simply because of His homoousion (con-
substantiality) with the Son. He is also called «the
Spirit of Christ» (Romans VIII:9: I Peter I:11). <«the
Spirit of Jesus Christ» (Philippians 1:19) because
Christ sent Him so that we might attain Christ’s 1life
in us. as St Athanasius interprets.

[17]1 B. The Coptic Orthodox Church rejects the addition
of the Latin Eiliogue («and the Son») clause to the
Creed for the following reasons:

[181 1. The original form of the creed referred to the
origin of the Holy Spirit from the Father.

[191 2. This Creed constitutes the public confession
of faith by the people of God in worship.

[201 3. The Filioaue teaching is not grounded in the
Holy Bible.

[21]1 4. It is not in harmonv with the early tradition.

221 5. The Eiliogue clause has dangerous theological

conseguences. namely:

23 a. It gives the impression of introducing two
causes in the Holy Trinity. which could not. of course.
be reconciled with the doctrine of the divine monarchy
of the Father.

241 b. It causes confusicn in the hypostatic proper-
ties which are uncommunicable. that is paternity or
causality of the Father. generation or sonship of the
Son. and proceeding or procession of the Holy Spirit.
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Spirit from the Father and the Son «as from one princi-

ple» though ditheism is proclaimed to be avoided. vet
the persons of the Father and the Son are merged and
confused leading to modalism. Because, on one side. if

the Father and the Son proceed the Holy Spirit as from
one person. then the confusion of the hypostases is i-
nevitable. On the other side. if from their common es-
sence, then the Holy Spirit., on account of His common
essence, must participate in His own mode of being.

271 d. The Eiliogue clause subordinates the Holy
Spirit to Christ and tends to depersonalize Him.

[281 6. The insertion of the Eiliggue in the Creed of
Constaninople is the West’>s unilateral decision. There-
fore this interpolation is uncanonical. i.e. is not ba-

sed upon ecumenical council decisions.

[291 7. The theoleogv of interpolation developped by
Paulinus of Aquileia in the Synod of Friuli (796 A.D.)
cannot be accepted. Since the Creed had been issued by
an ecumenical council. only ancther ecumenical council
had the right to introduce modifications or additions
to it. Even an ecumenical council cannot change faith.

301 8. Even if the Latin Synods and Fathers before
the Svnod of Frankfurt (734 A.D.) and the Synod of
Friuli (796 A.D.) were not conscious of changing the
Nicaean-Constantinopolitan Creed. there is no right
ue clause ever since.

[311 9. Pope Leo III (795-816 A.D.) did not presume
coequality with the authority of the Council of Fat-
hers. and declared it unlawful to insert the Fili

clause to the Creed either in reciting or in writing.
Consequently, he caused the Creed in its original form
to be engraved on two silver shields, one in Greek
and the other in Latin. then ordered them to be placed
at the tomb of St. Peter. His firm resolution not to
accede to Emperor Charlemagne’s request to include the
Filiogue <seems to have preserved the Roman Church for
the next two centuries from liturgical use of the in-
terpolated Creed.

[321 10. The imposition of the Frankish will in ec-
clesiastical matters and their insistence on insertion
of the Filiogue clause into the Creed and its retention
in spit f Pope Leo’s advice in the 9th century. and
its final adeption in Rome by Pope Benedict VIII under
pressure from Empercor Henrv II in the 11th century. ma-
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[331] 11. In the reunion Council of Lvons (1274 A.D.)
attempts to impose the Filiogue clause and the doctrine
behind it on the Byzantines brought no solution nor did
the short 1lived reunion at the Council of Florence
(1438-1439 A.D.) in which the acceptance of the doctri-
ne. though not the addition. was imposed on the Greeks.

[341 12. When the Catholic Church does not obliga-
te Churches with traditions differing from the Latin
one. to insert the Ej e addition into their version
of the Creed. we do not nd it suitable to keep a cer-
tain doctrine of the Church undeclared., while declaring
it in other way, in the Creed. Therefore, the doctrine
of the Eiliogue should be taken away., together with the

addition put in the Creed.

[351 13. On all accounts the Filiogue clause and the
doctrine behind it significantly deepened the ongoing
estrangement of the Western and Eastern Churches.

[36] For all the reasons mentioned above. it is clear
that the Filioague clause caused the violation against
the bond of love that holds the entire Church together.
Therefore. the Coptic Orthodox Church hopes that the
Catholic Church may choose to avoid the Filiogue doc-
trine and its interpolation into the Creed.

The Catholic Position

[371 In confessing the Father. the Son and the Holy
Spirit. one God. Catholics do not admit any ontological
subordination nor chronological before or after among
the Persons. They recognize that generally in Christian
tradition, especially in doxologies and the creeds. the
Persons are named in a particular sequence, that of the
baptismal formula. This sequence corresponds to the re-
velation in time of the economy of salvation.

£3g1 It is only through this revelation in time that
the believers obtain some understanding of the incom-
prehensible and ineffable mysterv of the eternal life
of the Triune God. While distinguishing between the
temporal (oikonomia> and the eternal (theolo
neither Holy Scripture nor ancient Tradition. both
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the other. much less of an opposition between them.

[33] The Holy Fathers clearly recognized that in Holy
Scripture there iz an affirmation in various wavs of a
relationship between the Son and the Holy Spirit, in
the economy of salvation. For them, this was an indica-
tion or reflection of an analogous relationship in the
mystery of the divine life of the Triune God. They had
recourse to different approaches in their attempt to
express this internal relationship. It was asserted
that the Spirit:

° proceeds from the Father and receives from
the Son
° proceeds from the Father and rests on the
Son

proceeds from the Father and shines out
through the Son
° proceeds from the Father through the Son.

401 In the tradition of the Church of the West, al-
ready from the 4th century and before the Council of
Constantinople (381) one finds Fathers expressing
this relationship with the statement that +the Spirit
proceeds from the Father and the Son or from both.

(411 In 1its teaching the Catholic Church does not
reject any of the approaches mentioned above even if
some of them seem to it to be incomplete. In official
pronouncements it has affirmed the last statement. the
Spirit <«proceeds from the Father and the Son®». In doing
se it reccgnizes that the ekpore S as an expression
of a primary principle or cause. can only be spoken of
concerning the Father. It is in this perspective that
it perceives that the word “procedere» has a wider mea-
ning than «ekporeuesthal»

[421 Just as the creeds had developed in the Church
as an aid to the positive proclamation of the faith and
to the defense against deviations and heresies, so over
the centuries. the Catholic Church has recegnized the
pastoral need to continue proclaiming its +traditional
faith through promulgating doctrinal decisions taken by
Church authorities in local or general councils or in
some other ways.

[431 In a particular case, beginning in Spain and
later in the Carolingian empire, as a reaction to the
heresies of Arianism and Adoptionism, regional councils
not only emphasized the statement of the procession of
the Holy Spirit from the Father <«and the Son», but ac-
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the Creed. While there was a general agreement within
the Catholic Church about the doctrine behind this for-
mulation. there was a long debate about its insertion
in the Creed and it was only accepted by the Church in
Rome in about 1014.

[441 Although the legitimacy of this insertion in the
Creed has been opposed and even rejected by the various
Orthodox Churches for both doctrinal and canonical rea-
sons, the Catholic Church believes it is justified on
both counts. Doctrinally, it is a part of its very an-
cient tradition. preceding any period of separation
between East and West. It was never condemned in any
ecumenical Council of the undivided Church or in any
other Eastern Councils which have been held since the
unfortunate divisions toock place.

[451] More specifically, the Catholic Church believes
that the insertion in the Creed is legitimate since (a)
it believes that it does not contain anything against
the faith of Nicaea but rather strengthens that faith:
(b) it thus believes that, for this reason, the inser-
tion of the word Eiliogue does not contradict the pro-
hibition by the Council of Ephesus (431) of professing,
writing or composing another faith: (c) the insertion
had as its objective the destruction of heresv: (d) it
was accepted in a series of Councils which represented
increasingly large areas of the Western Church; (e)
even though originally not inserted into the Creed by
the bishops of Rome (who did accept the doctrine behind
it). its insertion was finally accepted by them and by
various general Councils of the Western Church as a
part of their legitimate tradition.

[461 It is the official Catholic position that. as
long as the doctrine behind the phrase <«proceeds from
the Father and the Son» is not rejected as against the
faith. there is no obligation for Churches with tradi-
tions differing from the Latin one to make this inser-
tion into their version of the Creed. The legitimacy of
various creedal formulations (e.g. Nicaea - Constanti-
nople, Apostles Creed. etc.) remains as long as the
faith they intend to express remains identical.

[47]1 Regarding the case of the Filiogue. the Catholic
Church believes that this insertion does not change the
faith of Nicaea but it makes it more explicit. This is
why the Catholic Church feels that the Nicaean Creed
could be professed in its original form. or with the
insertion of the Filiogue without, in any way, dimini-
shing the wunanimity in the faith professed. We also
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r481 Where the Eiliogue may have been inserted into
certain formulations of Eastern Catholic Churches, re-
cent practice of the Catholic Church encourages them to
return to the more ancient liturgical texts which do
not contain the formula.

[491 Furthermore, there is a growing agreement in
the Catholic Church that. in situations where persons
from Churches of various traditions are gathered to-
gether, their profession of faith be made in its origi-
nal form, i.e. in Greek. or in a faithful translation
of the Greek. without any other addition.

IT. THE LOCAL JOINT PASTORAL COMMITTEE BETWEEN THE
COPTIC ORTHODOX AND THE CATHOLIC CHURCHES

(501 The Local Joint Pastoral Committee presented the
report of its activity during the period since the re-
quest for reactivation made at the meeting of the In-
ternational Commission in April 1991.

[511 The Commission welcomed this report and gave it
attentive consideration. It is encouraging that the lo-
cal problems arising in the relations between priests
and faithful from both Churches and between some of our
institutions are being frankly discussed and that the
Committee is determined to seek out wavs of resolving
these problems and avoiding them in the future.

[52]1 At the same time. the Commission wishes to under-
line the fact that the work of the Local Committee in-
cludes other aspects in addition to considering mutual
difficulties. This was already clearly stated at the
time of the original establishment of the local Commit-
tee in 1974. It was repeated in subsequent reports of
the International Commission in 1975. 1976 and 1978.
The Popes of our Churches gave added emphasis to the
positive aspects of the work of the Local Committee and
the various areas in which it can encourage collabora-
tion between individuals as well as parishes. 1local
dioceses. religious institutions etc.

[53] We recommend the Joint Local Committe should stu-
dy the whole previous work of the International Commis-
sion and the Local Committee.
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varied type of collaboration should have priority in
the work of the Joint Local Committee. This investiga-
tion should be carried out according to the directives
given together by the leaders of our two Churches and
with fidelity to the spirit and purpose of their sugge-
stions. Thus, the collaboration to be promoted by the
Committee in pastoral activity, educational and chari-
table work and in various forms of common witness can
never have as its objective the passing of people from
one Church to another. It is to serve the entire
Christian community of Egypt.

[551 These directives will also provide criteria whe-
reby it will be possible to judge concrete individual
situations of dispute or misunderstanding and remedy
them by promoting a new spirit in our relations.

[561 The Local Joint Pastoral Committee. whose members
have been named by Pope Shenouda III and Patriarch
Stephanos II. in addition to reporting to them. should
also report to the International Commission since it is
a Committee of that Commission. We recommend the choice
of two co-chairmen who will have the responsibility of
convening the meetings of the Committee. assisted by
two co-secretaries.

(571 The International Commission is happy to learn
that the Local Committee has already decided to meet
once a month. Regular meetings are of utmost importance
in assuring the positive and progressive work of the
Committee. It is alsc important that the Committee re-
tain frequent contacts with both Orthodox and Catholic
bishops and religious superiors in order to contribute
to achieving the results desired by Pope John Paul I1
and Pope Shenouda III. through adopting a practical
program concerning these areas.

CONCLUSION

[581 The deliberate discussions and meetings of the
dialogue between our two Churches gave its first fruit
in our agreement in Christology which was officially
accepted by both Churches.

[591 Concerning the teaching of the procession of the
Holy Spirit, we must admit that the papers offered by
both sides and the discussions we had in our meetings.
gave the opportunity for every Church to express her

o
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ture meetings. e.g.:

[al Ecumenical Councils of Constantinople and
Ephesus.

[bl Qikonomia and Theologia

will help us in our search to find a solution for this
doctrinal controversy.

[601 We had not the opportunity in this meeting to
complete our discussions concerning the doctrine of
Purgatory which the Coptic Orthodox Church still
rejects.

[61]1 We encourage the Local Pastoral Committee to con-
tinue its efforts to solve pastoral problems pratically
as soon as possible in order to enhance the spirit of
cooperation between the two Churches.

February 238th. 1992 13.00 pm




