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Dialogue

Appendix XI

Mary in the Catholic-Assyrian Dialogue

An Assyrian Perspectives

At the Centro Pro Unione, a center in Rome conducted by the Franciscan Friars of the

Virgin Mary was held Oct. 26, 1998 on
een the Catholic Church and the Assyrian Church of the East. In his keynote

sponsored by the Ecumenical Society of the Blessed

Atonement, a conference co-
Mariology in the ecumenical
address, Assyrian Bishop Mar

Bawai Soro, secretary general for his Church’s Commission of Inter-Church Relations

explores the possible convergences between the two Churches’ teachings
Theotokos (“God bearer”) and Christotokos (““Christ bearer” 2%
op also reflects on the possible reasons for the two Churches’ different ways of formula
themes. In the end, the Assyrian prelate suggests that divergences in formulation do not n
belief in “the content and meaning of the apostolic faith.” Nor, he argues,

one of the prerequisites for restoring communion.’
Introduction’

The condemnation of Nestorius and his teachings at
the Council of Ephesus (431) declared a f1

Of our. Lhurcnespfor centuries. Today this seemingly insur-
‘mountable theological rupture has been overcome. by the
Common Christological Declaration of November 1994,
No longer wilt the cries of Theotokos be used as a source
of division; and now the appellation Christorokos can final-
Iy have its proper dignity. z

This_centuries long antagonism between the Greco-
Roman Church and the Church of the East grew out of a
dispute which arose over the proper employment of Marian
terminology, namely, Theotokos and Christotokos, in
describing the Incarnation of our Lord Jesus Christ. Of
course, it was an ecclesio-political dispute between the

ces of Alexandria and_Constantinople that eventually
manifested itself in the (heolgglcafcomenuon and person-
ality clash between Cyril of Alexandria and Nestorins of
Constantinople, at the Council of Ephesu (431). This dis-
pute ignited one of the most disruptive and destructive con-
troversies in Christendom, which spread throughout the
entire Church in the Persian Empire. This horrible history
indicates the importance of our subject matter and the need
to treat differing views with charity and the need to seek
understanding of the divergent formulations used by differ-
ent peoples in different cultures and places.

As we seek to address the place of Mary in the
Catholic-Assyrian Dialogue this ancient dispute is but one
facet of the rich Christian apostolic Tradition that both
Churches represent. Realizing the paucity of western liter-
ature on the Marjological devotions, spirituality and liur-
gical life of the Church of the East, I shall endeavor to pre-
sent a brief overview of this tradition, realizing the limits
of this talk. The accentuation will be placed upon the dis-
tinct traditions of the Church of the East while also dealing
with specific points of convergence and divergence with
modem Catholic Mariology.*(a) .

Introductory General Overview

In general, for the Church of the East, the implication
of venerating Mary “within the limits of orthodoxy” is that
no matter how or when she is venerated through her devo-
tions, feasts and memorials, the Virgin Mother is never to

and Education Development,
about specific Mariologjcal themes — the titles”
the Immaculate Conception, and the Assumption. The bish-
ting their teaching about these
ecessarily mean any difference in
should “uniformity of dogmatic expression form

be elevated above her So

m, or even equated with him (I Tim
2:545). The Church of t i

he East, in and through her liturgi-
cal celebrations, proclaims God'’s providence as made
known in the Gospel, so that the Person and works of Jesus
Christ are made prominent and glorified. This emphasis is
glven to preserve and make clear a distinction between
Mary as mediator berween God and men in prayer for help
and comfort, which is encouraged among the faithful, and
the uniqueness of Christ’s role in mediating our redemp-
uon.

The forms of veneration
ical language that expresses
lar, are not always (or nece:
‘West. Yet in spite of that, the
apostolic heritage are demon:
a profound affinity with th
of Mary in the West. Today
honoring Mary's relationshi
ways:?

1. Trinitarian Relationship: Liturgy and popular pie in
both Churches venerate }\?Iary o S o

3 in terms and concepts that
are the same as, or similar to, “Handmaid of the ather,”
“Mother of the Son,”

and “Temple of the Holy Spirit” (Lk
1:38; Lk 1:30-35).

2. Christological Relationship: Mary is the mother of Jesus;
and, both of our traditons affirm that misunderstandings
about this fact have had profound negative implications for
relations between our two Churches since the time of the
Christological controversies of the fifth century. However,
this situation has been overcome with the signing of the
Common Christological Declaration.

3. Ecclesiological Relationship. According to the Gospel of
John, Mary and the beloved disciple are brought together at
the foot of the Cross, where Jesus defines their new
relationship as “mother and son.” In this Scriptural context,
Mary is seen to be forming, with John, the first Christian
family — each seeing Christ in the other — thus, having a

profound relationship to the rest of us, the Church (Jn
19:26-27).

of the Virgin and the theolog-
them, though frequently simi-
ssarily) the same in East and
common origins of the shared
strated, in that we may discern
€ contemporary understanding
both Churches could agree on
P to God, and to us, in three

+ Text as published in the semi-annual bulletin of Centro Pro Unione, n. 54,
Fall 1998,

* a See box on p. 229.
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