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Some modern theologians say that modern recovery of more of the works by Theodore of Mopsuestia are available now more than in earlier generations. This is not true at all. 

On the contrary it was mentioned in many documents that the writings of Theodore were widely spread after the Third Ecumenical Council at Ephesus 431 and were sufficiently translated from Greek to Syriac until the works of the Second Council of Constantinople in 553 AD were achieved, when all of his writings were still available.

We can find a very clear example of these facts, concerning the erroneous teaching of Theodore of Mopsuestia, in the writings (preserved in the British Museum) of Saint Jacob of Serugh (d. 528) who was a peaceful man and venerated by both Chalcedonians and non-Chalcedonians in the past. When some brothers from the monastery of Mar Bassus, wishing to test him, asked him whether he would anathematize Diodore of Tarsus and Theodore of Mopsuestia, he said:

“Some chaste brothers from the monastery of your holy fatherhood approached me. They examined me saying: ‘Lord we want you to teach us by your writings if you, Lord, anathematize Diodore and Theodore. Those two men who have become the cause of doubts for the teaching of the true Faith?’

I was not sad because I know the importance of this inquiry cast upon me. I restrained my thought, lest I fear this inquiry, and fall into the trap of pride. I caused myself to humiliation through humble thoughts as I observe the meekness and humility of Christ. I do not have the right to be asked about the answer of truth, even if it is cast upon me as an examination from simple brothers who love God.

I wish to make an answer for the question of the brothers. Do not think that I create this speech, so I inform your chastity: 

Forty five years ago, when I was resident in the city of Edessa for the purpose of reading the Holy Scripture, the books of the sinful Theodore were being translated from Greek into Syriac. The city had a school for the Persians* who cling to the ignorant teachings of Diodore in much love. All the East was corrupted by this school which was removed by Mar Kora of Edessa determinably after the decree of the faithful King Zeno.

I was a boy in need of study when I found one of Theodore’s books, I found it full of schismatic thoughts and of all kinds of subjects far removed from reality.

 He declares in his books two Christs instead of one. Without being influenced by others, but by the grace of God which sustains the universe by his all-embracing mercy, I was alarmed at that schismatic and doubtful teaching. To me it seemed like a pit full of snakes. I immediately said, spontaneously and without being asked by anyone to do so: ‘This man, together with his teachings is excommunicated, and me too if I agreed with him.’  I adhered to this thought while the Persians who stick much to this teaching which is far from truth, were reproaching me. When after a period of time, I came across the sayings of Diodore and Theodoret again I found that both of them had drunk from that bitter poison, together with the excommunicated Nestorius, Diodore, Theodore and Theodoret the excommunicated.”
 
The witness of Mar Jacob of Serugh is one of a person who had read one of the books of Theodore of Mopsuestia when all of his books were translated, in the city of Edessa, from Greek to Syriac in the year 466 AD. Mar Jacob of Serugh wrote that Theodore “declares in his books two Christs instead of one”. 

Please refer to our paper titled “View of the Coptic Orthodox Church concerning Theodore of Mopsuestia and Nestorius of Constantinople” in which more details about Theodore are registered.

Appended are the texts of three letters of Saint Cyril of Alexandria (published by CUA Press, Washington D.C. 1985), expressing his views against the teachings expressed in the writings of Theodore of Mopsuestia. Saint Cyril was very much eager to discredit these heretical teachings but the bishops of the East at that time resisted his desire and Bishop John of Antioch in order to prevent a new fight and division in the East asked Saint Cyril to consider the condemnation of Nestorius as condemnation of the teachings of Theodore.

But the holy desire of Saint Cyril was fulfilled in the Second Council of Constantinople in 553 AD when Theodore and his teachings were condemned.

Saint Cyril wrote in a letter to Emperor Theodosius (letter no. 71):

“There was a certain Theodore and before him Diodore, the bishop, the latter of Tarsus, and the former of Mopsuestia. These were the fathers of the blasphemy of Nestorius. In books which they composed they made use of a crude madness against Christ, the Savior of us all, because they did not understand his mystery. Therefore, Nestorius desired to introduce their teachings into our midst and he was deposed by God”.

The witness of Saint Cyril is that of a great theologian who was able to read and evaluate the books of Theodore of Mopsuestia.

Is it now fair to say that there is “modern recovery of more of his works than were available to earlier generations”?

We believe that today there is an attempt to challenge and  distort the truth to the contrary. This is the greatest danger facing Christianity in present times.

LETTER  69 

Of the same Cyril, to Acacius of Melitene.

(1)
The most pious and most God-loving deacon and archimandrite, Maximus, came to me. I gazed upon him, the sort of man as one would likely wait for a long time to meet. I marvelled at his zeal and rectitude, and the urge he has toward piety in Christ. He was so distressed and had a mind so full of anxieties that he was gladly willing to endure any toil for the sake of tearing out by the roots the evil teaching of Nestorius from the districts of the East. He read to me the letter of your holiness written to John, the most God-loving Bishop of Antioch, a letter full of much confidence and love of God.

(2)
I have written also such a letter to him, but, as it seems, the worse is winning. While feigning to hate the teachings of Nestorius they weld them together again in a different way by admiring the teachings of Theodore although they are tainted with an equal, or rather a far worse, impiety. For Theodore was not the pupil of Nestorius, but Nestorius was his, and they speak as if from one mouth spitting up one poison of heterodoxy from their hearts. The bishops of the East, accordingly, wrote to me that it was not necessary to discredit the teachings of Theodore, in order that, they say, those of the blessed Athanasius, Theophilus, Basil, and Gregory might not also be discredited. For they, too, said what Theodore said.

(3)
I did not endure them writing these things, but I said with frankness that Theodore had both a blasphemous tongue and a pen that served it, while they have been teachers of complete orthodoxy and were eminent for this. But they so convinced those in the East that outcries occurred in the churches on the part of the people, “Let the faith of Theodore increase. As Theodore believed, so we believe,” although they once hit him with stones when he ventured to say something brief before them in the church. But as the teacher desires, so the flock thinks. I, therefore, neither ceased reproving what he had written nor shall I cease.

(4)
Since it was necessary that written opposing arguments be present before them, after looking into the books of Theodore and Diodore
 in which they had written, not about the Incarnation of the only begotten, but rather against his Incarnation, I selected certain of the chapters and in the approved manner I set myself against them revealing that their teaching was in every way full of abomination. And when the most pious deacon and archimandrite, Maximus, mentioned before, urged me to interpret the profession of the faith set forth by the holy Fathers assembled at Nicaea, I set myself to this task. He strongly maintained that some villainously pretended both to say and to follow it, but do not any longer have correct thoughts. Rather they distorted what was correctly and consistently said into what seemed good to them.

(5)
In, order that this might not escape the notice of your holiness, I have sent the book and the document. After you have read it, deign to offer the customary prayers for me.

LETTER 70  

Cyril, to the clerics and to Lampon, the priest.

(1)
When I was staying in [the city] of Aelia
 a certain one of the noble men serving as a soldier in the palace brought to me a large letter of many lines, sealed, saying that he received it from the orthodox in Antioch. The signatures on it were of many clerics, monks and lay persons. They accused the bishops of the East that, although they kept silent about the name of Nestorius, of course, and were pretending to abhor him, they were leaping over to the books of Theodore concerning the Incarnation, in which are lying ready far more dangerous blasphemies than those of Nestorius. He was the father of the evil teaching of Nestorius, and because he voiced the teachings of Nestorius, the impious man is in the company in which he now is. I wrote to the most pious Bishop of Antioch that no one should preach in church the impious teachings of Theodore.

(2)
When the most pious deacon and archimandrite, Maximus, arrived in Alexandria, he cried out much against them saying that the orthodox have no place there, nor freedom to speak the dogmas of the true faith. He said that they pretend to confess the creed formulated at Nicaea by the Fathers, but they misinterpret it. He urged me to interpret clearly the entire exposition of the Fathers at Nicaea, in order that they might not carry off some people by explaining things one way instead of another. I have done this. Accordingly, he is bringing the rolls, so that he may present them to the most pious empresses
 and to the most Christ-loving and most pious emperor,
 for I had the book written on parchment. With the help of his consideration, as you
 may see fit to obtain, may you introduce it at the proper moment.

(3)
It is necessary for us to fight everywhere for the true faith and to try as much as is possible to remove from our midst the impiety against Christ which has arisen.

LETTER  71 

Cyril, to the Emperor Theodosius.

(1)
It is blameless before God the Father who is in heaven for me to look forward from earth to everlasting life when I say, “Now this alone is everlasting life, that they may know you, the only true God, and him whom you sent, Jesus Christ.”
  But I do not know how some indeed pretend in this regard to walk uprightly, while they are limping and, by deserting the way of truth, turn to another one which leads to extermination and perdition. They cling to the forbidden writing of certain men and, to state the nature of the matter clearly, since it is written, “I spoke of your decrees before kings without being ashamed,”
 there was a certain Theodore and before him Diodore, the bishop, the latter of Tarsus, the former of Mopsuestia. These were the fathers of the blasphemy of Nestorius. In books which they composed, they made use of a crude madness against Christ, the Savior of us all, because they did not understand his mystery. Therefore, Nestorius desired to introduce their teachings into our midst and he was deposed by God.

(2)
However, while some bishops of the East anathematized his teachings, in another way they now introduce these very teachings again when they admire the teachings which are Theodore's and say that he thought correctly and in agreement with our Fathers, I mean, Athanasius, Gregory and Basil. But they are lying against holy men. Whatever they wrote, they are the opposite to the wicked opinions of Theodore and Nestorius. Therefore, since I have learned that they may bring certain matters concerning these men even to your pious ears, I ask that you preserve your souls entirely intact and clean of the impieties of Theodore and Diodore. As I said above just now, Nestorius stated the teachings which are those of these men, and for this he was condemned as impious by the general council assembled at Ephesus according to the will of God. Since they pretend that they confess the creed which was set forth in the great and ancient synod at Nicaea, but distort its meaning by a false interpretation, the orthodox archimandrites of the East have asked that I explain the meaning of the creed and it has been interpreted.

(3)
It was necessary that this work should come to your pious and Christ-loving ears, since among other good things this also is a part of your tranquillity that you choose without ceasing to be delighted by words about the true faith.
* The Assyrians.
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� Aelia Capitolina, the Roman name for Jerusalem. The letter has two parts. The first deals with a letter Cyril received at Jerusalem accusing the bishops of the East of favoring Theodore of Mopsuestia. Cyril comments that he wrote to John of Antioch about this. The second part deals with the arrival of Maximus at Alexandria, evidently from Constantinople. Hence at the end Cyril says, “we must fight everywhere” against error.
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